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Events...
Friday December 3, 9:00pm
Oneg Shabbat with David Wilder of Hevron at 152 Franklin, Thornhill.
Saturday December 4, 8:00pm
Rabbi Shalom Gold will speak on “The Jewish Imperative: Clarity of
Vision” at Bnai Torah.
Sunday December 5, 9:00am
Israel Trade Breakfast at BAYT. For tickets, call the Shul office.
Tuesday December 14th, 7:30 pm
Rosh Yeshiva of Yeshivat HaKotel Rav Mordechai Elon’s Parshat Hashavua
shiur in Hebrew, via satellite, at Clanton Park Synagogue.
March 26 - April 6
One Israel Fund / Westmount Community Shul Mission to Israel. Visiting the
Golan, Yesha, Yerushalayim, Dead Sea; Shabbat in Chevron. For details call
905-482-9488.

Commentary...
A New Palestinian Regime? Ending the Arafat era By Yoram Ettinger
A prerequisite for the emergence of a moderate Palestinian regime is the
elimination of the rogue Palestinian regime. A precondition for the holding of
a free Palestinian election, and for the attainment of a durable IsraeliPalestinian accord, is the uprooting of the regime, which has ruthlessly
dominated the Palestinian scene since 1964. The "old Palestinian regime" has
been the role model of international terrorism, inter-Arab treachery, serial noncompliance with agreements, hate-education, corruption and suppression of
Palestinian human rights.
Just like Taliban and Ba'ath terrorism, Palestinian terrorism has not been a
personalized problem (Yasser Arafat), but rather a regime problem
(PLO/PA/Hamas). Japan and Germany were transformed into peaceful nations,
upon the drastic dismantling of their rogue regimes. None of the old guard top
officials was allowed to participate in the new regimes. The entire old guard
was disenfranchised, in order to pave the road for moderate leaders, minimize
intimidation and facilitate free election.
Abu Mazen has been the de facto No. 2 in the PLO since 1989, while he and
Abu Ala' have been Mr. Arafat's top confidants at the helm of the Fatah, PLO
and PA regimes since the late 1950s. They starred in the Palestinian cell of the
Muslim Brotherhood - the mentor of Hamas terrorism - and were forced to flee
Egypt for terrorism. In 1959, they joined Mr. Arafat in establishing the Fatah
organization, and were accorded a safe haven in Damascus. However, in 1966
Fatah executed Syrian intelligence officers, and was chased out of Syria. In
1968-70, the late King Hussein provided the Fatah-led PLO with logistic and
operational platforms to terrorize Israel. But in 1970 the PLO attempted to
topple the Hashemite regime through terrorism, triggering a bloody strife and
PLO's expulsion from Jordan to Lebanon. Abu Mazen and Abu Ala' were there,
consulting Mr. Arafat. During 1970-82, the PLO perpetrated a series of civil
wars in Lebanon, with Abu Mazen's and Abu Ala's active participation. The
PLO's subversive operations caused hundreds of thousands of casualties,
leading to Syrian occupation of Lebanon and to the demise of its Christian
population. The latest chapter of PLO's inter-Arab treachery occurred in 1990,
when the organization spearheaded Iraq's plunder of Kuwait - a country which
hosted the Fatah since 1959, absorbed 400,000 Palestinians, enabled them to
rise to top business and civic positions, and imposed a surcharge tax for the
PLO. Subsequently, Kuwait has severed all contacts with the PLO/PA

leadership, expelling most of its 400,000
Palestinians.
In 1972, Abu Mazen handled the
financial aspects of the 1972 Munich
Olympic Games massacre of 11 Israeli
athletes. He steered pre-1989 PLO ties
with ruthless East European regimes and
the Soviet Union, wrote a thesis on
Holocaust Denial at Moscow
University, co-managed PLO hijacking
of Western planes during the early
1970s and the murder of U.S.

ambassadors in 1972.
A few days following the signing of the 1993 Oslo accord, Abu Mazen,
Abu Ala' Dahlan and Rajoub engineered a series of PA-Hamas
understandings. In fact, Dahlan and Rajoub head PA 'security' units, which
have exceeded Hamas' terrorism. According to the understandings,
PA/Hamas joint strategy (Israel's elimination) would be advanced by tactical
accords with Israel, by diplomacy and by terrorism. In addition, they
stipulated that Palestinian unity would supersede any agreement with Israel,
calling for an end to PLO-Hamas fighting, while urging escalation of antiIsrael 'resistance.'
Palestinians nickname Abu Mazen, Abu Ala', Dahlan and Rajoub 'Mr. 20
Percent' for the kickback, which they extort for doing business in the PA.
The four senior PLO leaders led - under Mr. Arafat - the PA propaganda
machine, which hailed the September11thterrorism, praising Saddam
Hussein's and Osama Bin Laden's anti-U.S. operations. They have
introduced, along with Mr. Arafat, the anti-United States and anti-Jewish
hate-education to PA schools, mosques and media, which has constituted the
engine of homicide bombing. They have assisted Mr. Arafat in
masterminding unprecedented hate-education, terrorism, deception,
systematic and violent abrogation of commitments, repression of Palestinians
and corruption.
The Palestinian Authority is not the solution; it is the problem.
Legitimizing top leaders of the PA, such as Abu Mazen, Abu Ala', Dahlan
and Rajoub - in defiance of their horrific track records - constitutes a victory
of wishful thinking over moral clarity. The suggestion that the four are
moderate compared with Mr. Arafat, is to suggest that the Boston Strangler
was moderate compared with Jack the Ripper. It sends a devastating message
to terrorists: Not only can you get away with murder, but you shall be
rewarded. It energizes global terrorism, deters moderation, precludes free
Palestinian elections and undermines the cause of peace. In 1993, wishful
thinking smothered Israeli and Western policy-makers. It provided Mr.
Arafat with unprecedented legitimacy, triggering unprecedented terrorism.
How many innocent lives will be sacrificed on the altar of Abu Mazen and
Abu Ala'?
(Washington Times Nov 30)
The writer, a former ambassador, is an editor and consultant who lives in
Jerusalem.
Shall We Ascend The Mountain? By Rabbi Dr. Sholom Gold
The very formulation of the question is in and of itself a query of historic
proportions. Our grandparents could only pray and hope for such an
opportunity. In fact, for the past two thousand years, except for a few brief
periods of time, the question was essentially out of the question.
Well now — "Shall we ascend the Mountain?" I believe the answer is a
resounding and reverent yes! Well, why? Because the mountain is there, and
we can for the time being ascend by the good graces of the Moslem keepers
of Har HaBayit (the Temple Mount), and because halacha permits it.
Flowing from the above we can go one step further and say, since it is
possible, then ascending the Mountain may be more than optional. There
may even be religious considerations that would make it obligatory.
I will explain.
As I began to go up the Mountain for the first time I was told by an Israeli
policeman "Tizkor al titpalel" — "Remember, don't pray." I wasn't ready for
that. I couldn't believe what I was hearing. I was horrified. Moslems and
Christians are permitted to pray there but not Jews. I was overcome with
anger, outrage and shame. Slowly, and then more intensely, the extent of the
Chillul HaShem (the desecration of HaShem) began to invade and pervade
my being. We, of all people, are prohibited from praying on our holiest site.
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I had naively thought that "Har HaBayit B'Yadeinu," — "The Temple Mount
is in our hands," the historic announcement, on the 28th of Iyar 1967, that sent
a thrill down the collective spine of Klal Yisrael, was in fact true. It was a
crushing and humiliating experience to discover that it was not true. It could
have been so — but a great opportunity was frittered away.
A recent letter to the editor of the Jerusalem Post brought home to me the
consequences of our abandonment of Har HaBayit. Pam Goldstien of Windsor,
Ontario, anchors a radio show on her city's university campus. She writes about
a victory party held by Arab students after Ariel Sharon's announcement of the
proposed pullout from Gaza. "According to one Arab political student, Israel's
destruction started in 1967 when Moshe Dayan returned to the Wakf the keys
to the Temple Mount. 'It was obvious to all of us that we wanted the land more
than the Jews,' this student said. 'They returned their so-called most religious
site. What fools! It was merely a matter of time before we weakened them even
more.' I replied that a lot of people viewed Dayan's act as one of compassion.
The students laughed."
How sad it is that our enemies can so aptly focus in on our shame and
identify our weakness. The failure of Israeli governments to stake our claim to
the country on the evidence of Torah is another example of weakness that has
cost us dearly.
A Statement of Halacha
The nearly universal instinctive reaction to the question "Shall We Ascend
The Mountain?" is an emphatic "but we can't since we are all 'Tamei-Met,'
spiritually unqualified to be on the mountain by reason of contact with a dead
body. With no ash of the red heifer available, the process of purification is at
present impossible."
Before Shavuot I was part of a group gathering at the bottom of Rambam
Gate in preparation to go up to Har HaBayit. A young man quite
knowledgeable in Torah confronted us. He quoted the Rambam about the
eternal sanctity of the Mountain and that since we are Tamei Met, we are
prohibited from ascending the Mountain. I was going to quote the Rambam that
says otherwise, and then it occurred to me that even if one doesn't know a
Rambam he should certainly know a Rashi in Chumash. In fact it's a Rashi in
Parshat Naso, the Sedrah to be read immediately after Shavuot. Rashi says,
(Bamidbar 5-2) "They shall send away from the camp all who are impure.
There were three camps there at the time of their encamping in the desert (1)
within the curtains of the courtyard, that is the camp of the Divine Presence; (2)
the encampment of the Levites around the Tabernacle, that is the Levite camp;
(3) from there to the end of the camp in all four directions is the Israelite camp."
After Rashi describes the three camps, he tells us of the halachic differences
between them. "One who has Tzaraas (spiritual leprosy) is sent out of all the
camps. One who has a Zav — emission is permitted in the Israelite camp but
is sent out of the other two, and one impure by a corpse (Tamei-Met) is
permitted to be also in that of the Levites and is sent away only from that of the
Divine Presence."
There you have it. Now since a great portion of Har HaBayit is considered
the Levite camp, Tamei Met is permitted there, except that one must immerse
in a Mikva before ascending the mountain because of defilement through bodily
emission.
The Rambam Hilchot Beit HaBchirah, Chapter 7, Halachot 11 and 15,
describes clearly how the three camps of the desert correspond to three distinct
geographic locations in Eretz Yisrael: the Temple compound itself is the camp
of the Divine Presence, Har HaBayit is the Levite camp, and all of Jerusalem
until Har HaBayit is the Israelite camp.
The Rambam also writes very clearly about Har HaBayit excluding the
Temple area, "One is permitted to bring a corpse itself there and of course, a
Tamei Met may enter there. The Talmud relates that Moshe, who was from the
tribe of Levi, brought with him, out of Egypt, the bones of Joseph and they
were in the Levite camp during the entire sojourn in the desert."
It Can Be Done
Another factor that creates a resistance to ascending Har HaBayit is the fear
that we don't really know what to do; that we are unfamiliar with the halachot,
that we simply cannot truly fulfill them properly, and that we may make serious
errors. Suffice it to say that many years ago precisely these arguments were
used to discourage Aliyah to Eretz Yisrael. There were those who said that
there is no Mitzvah to live in Eretz Yisrael because we cannot fulfill the laws
of Terumot and Ma’asrot (the tithing of agricultural produce) and a variety of
other Mitzvot Hatluyot B'aaretz, commandments that are rooted in the land.
The reaction of Rabbis to this concern was to reject it out of hand. Why, they
asked, can't we fulfill the Mitzvot of the land?
We today of course, know that it can be done. The very wealth of halachic
literature that has been devoted to Mitzvot Hatluyot B'aaretz bears ample
testimony to our ability to deal with the unfamiliar. There are other halachot
that one must know, such as: how to prepare for Tevila (immersion in a Mikva),
the status of the Mikva, the prohibition of wearing leather shoes, proper conduct
on the mountain and more. That is not in the purview of this article. I want only
to deal with that near universal misconception that Tamei Met is prohibited
from ascending the mountain. When that is clarified and the Tamei Met barrier

is removed, it becomes easier to deal with the broader ramifications of the
subject. People are then ready to listen.
The Historic Context
Three great Torah scholars, a father, a son and a grandson provide a
historic continuum that highlights the progress of Divinely ordained events.
The Avnei Nezer, one of the giants of the nineteenth century in his lengthy
response about Eretz Yisrael writes that if permission would be granted by
the nations of the world for Jews to go on Aliyah, that would be considered
"Pekuda," a sign that HaShem has remembered us and is sending a message
that the process of return has begun. In the lifetime of his son, the holy Shem
Mi'Shmuel, when the League of Nations recognized Palestine as the
homeland of the Jewish people, he gathered a number of community leaders
and said to them, "As long as we did not see a sign from heaven that G-d
wants us, and on the contrary we encountered obstacles at every turn, we did
not press the issue of actively preparing for Aliyah but now that we see the
fulfillment of Kol Dodi Dofek — A sound! My Beloved knocks. … but now
that He has placed in the hearts of kingdoms to choose Eretz Yisrael for us…
there is a holy responsibility that rests upon us to awaken and prepare our
hearts for Him and do what we can both materially and spiritually"
The grandson of the Avnei Nezer, the son of the Shem Mi'Shmuel, Reb
Dovid Borenstien, the Admor of Sochatchov, when he addressed the Fourth
Knessiah Gedolah of Agudas Yisrael in Poland in 1934, reminded all
assembled that for all his life his father had called for Jews to work toward
building Eretz Yisrael, and that his grandfather had ruled that the Mitzvah to
live in Eretz Yisrael applies in our time.
Reb Dovid quoted the Yid HaKadosh who said that though every Jew
must strive to fulfill all the commandments of Torah, there are
commandments unique to each individual from the time of creation and for
which he came into this world. How, asked the Yid HaKadosh, should one
know what is the commandment destined for him? He replied, the Mitzvah
toward which one feels drawn and longs to fulfill.
Reb Dovid concluded his remarks by saying that now that we see the
longing for Eretz Yisrael by G-d fearing Jews that has developed and grown,
and all Israel yearns to ascend to our Holy Land, this is a sign that now is the
time specially designated to devote ourselves to this Mitzvah.
Here we have before us the stages in a great process going from the hope
of the Avnei Nezer, which then becomes the "sign" of the Shem Mi'Shmuel
and is translated by Reb Dovid into an imperative that calls on all Jews to
act. What was true then about Eretz Yisrael is rapidly becoming the reality
with regard to the Temple Mount. At the establishment of the State we didn't
have the Old City of Jerusalem and the Kotel. In the next stage, in 1967, in
a moment of Divine kindness, we received those great gifts and we are now
moving on to the next stage — to ascend Har HaBayit.
There is a wealth of halachic responsa that has been written over the
centuries about the possibility of ascending the mountain. It has now fallen
to us to begin the climb in earnest and in fact. The awakened interest and the
growing number of people going up to Har HaBayit seems to indicate that
another opportunity has opened up for us that we dare not miss. Many are
asking, questioning, debating and ascending. Books, pamphlets, instruction
manuals are appearing with much greater frequency. The very fact that
sovereignty over the mountain is in our hands beckons to us to take spiritual
possession of it.
The Need to Act
The prophet Hoshea says (3-5), "Afterwards the Children of Israel will
return and seek out HaShem their G-d and David their king and they will
tremble for HaShem and His goodness in the end of days. Rashi makes a
very powerful comment. He says, "The people of Israel were exiled because
they rejected three things: the kingdom of Heaven, the kingdom of the House
of David and the Beit HaMikdash. Rav Shimon ben Menassiya said, 'Israel
will not be shown a good sign until they return and (Uvikshu) seek out these
three things.'"
Rabbi Yissacher Shlomo Teichtahl in his classic work "Eim Habonim
Semeichah" cites this Rashi a number of times as proof for two central ideas.
Firstly, that by seeking out Eretz Yisrael one is in fact attempting to acquire
all three because they all apply only there. His second point is that "seeking"
of necessity means much more than prayer. One cannot fulfill the
requirement "to seek" by prayer alone, regardless of its sincerity. King David
prays "One thing (Shaalti) I asked of HaShem that shall I seek (Avakesh):
would that I dwell in the house of HaShem all of the days of my life to
behold the pleasantness of HaShem and to contemplate in His Sanctuary."
What is the difference between Shaalti — asked and Avakesh — seek. "I
have asked and I will seek." The former refers to prayers while the latter
indicates that David is ready to actively pursue his goal. So too the passage
in Hoshea, "Afterwards the Children of Israel shall return and seek" means
that they will follow up their prayer with action.
Rav Teichtahl was writing in 1943 urging Jews to seek out Eretz Yisrael.
We have, thank G-d, made great strides forward since those dark days. For
us, the imperative is to "seek out" Har HaBayit.

The Urgency I
In the past fifty years the Orthodox community has made phenomenal
strides forward. The reconstruction of Torah institutions following the
Holocaust has been nothing less than miraculous. With single-minded zeal and
superhuman effort, an infrastructure of Yeshivot, Shuls, chesed organizations
and the like have come into being. The prophets of doom of the 40's and 50's
of the last century had already eulogized Torah-observant Jewry as a relic of
the past whose time was over. The amazing energy and vitality of Orthodoxy
have proven wrong all who were ready to preside over its demise. When faced
with the decimation of European Jewry we rallied, we marshaled our forces,
gathered our resources and rose from the ashes. Yet, we didn't always respond
to challenges with the same wisdom and sense of purpose. We made mistakes.
We made big mistakes.
Our most tragic mistake, the one from which we suffer until today, is our
abandonment of Eretz Yisrael at a crucial moment in history. Just think how
different our Jewish world would look like today if in the first half of the
twentieth century we would have come on Aliyah en masse. I begin to shudder
when I contemplate the lives that would have been saved and the Torah
foundations that would have become the underpinnings of the State that was to
be established. If only European Jewry would have heard and heeded the Great
Call to Aliyah of Rav Kook in 1907, Rabbi Meir Simchah of Dvinsk in 1920
and many others.
There were of course a variety of religious reasons put forth to justify the
position that opposed Aliyah. Ultimately granted that with the wisdom born of
hindsight we have to realize that we made a terrible mistake. We turned "Shev
v'al Taaseh — Sit and do nothing" into a calculated plan for justified inaction,
and we continue to pay the price a hundred years later.
There is what, very well, may be called the Final Frontier and that is Har
HaBayit. I am deeply concerned that we not make the same mistake again. It
is not difficult to imagine and create religious concerns that would indicate that
staying away from the Mountain is preferable. Many of the reasons for doing
nothing with regard to Aliyah to Eretz Yisrael can also counsel a wait and see
attitude with respect to the Mountain.
What would be our reaction if someday soon an energetic, creative, secular
entrepreneur will begin to run Temple Mount tours of a non-religious or even
anti-religious nature. What will we do then? You can use your imagination. Big
posters will appear on the walls of Yerushalayim decrying the infidels who
have desecrated the sanctuary, "Woe to the eyes that see such destruction, the
very heavens tremble with anger.” Isaiah will be mobilized in the shrill
campaign against the destroyers, "When you come to appear before Me who
sought this from your hand to trample My courtyard." "Woe they are a sinful
nation, a people weighed down with iniquity, evil offspring, destructive
children."
We need not permit such a replay of previous errors. There is another way,
and that calls for us to take the initiative now. We should encourage religious
Jews to ascend the Mountain after having made all the required halachic
preparations. We should set the pattern and the mood for visits to Har HaBayit.
We have to accentuate the sanctity and holiness of the place combined with a
program to prepare people for the seriousness, care and reverence such a visit
requires. We have to take the lead role in educating Klal Yisrael to know how
to relate to the place "that HaShem has chosen."
As more and more Jews ascend the Temple Mount the greater will become
the pressure to permit open and free prayer. It should be our goal in the first
stage to remove the frightening Chilul HaShem that racially discriminates
against Jews on their own greatest holy site. At some later stage we may even
reach the point of being able to build a Shul on the Mountain in an area that all
can enter even without Mikvah immersion. Parts of the Mountain that were
added by Herod have no sanctity at all. There were periods in history when
indeed there was a Beit Knesset on the Mountain. In the recent past, a number
of rabbis have made just that suggestion.
The Urgency II
In a recent article in "Haaretz" (May 11, 2004) Nadav Shragai describes the
ceaseless efforts of the Moslem world in general and the Palestinians in
particular to erase any trace of Jewish ownership or presence on the Mountain.
The intensified campaign combines two crucial elements. First of all, by
physically removing tens of thousands of tons of earth that contain much
evidence of Jewish ownership. Secondly, they have undertaken a massive
rewriting of history to indicate that the Palestinians are in fact the descendants
of the Jebusites and therefore owned the Mountain long before Jews ever
arrived there. If anything, Jews stole the Mountain from the Palestinians. The
new and revised fictional version of history has spread far and wide over the
internet. While this lie has surfaced in the past, it was only at Camp David that
Israeli officials first realized that the Palestinians are dead serious. They
claimed that there is absolutely no Jewish connection to the Mountain at all.
The lie has spread like a virus to Moslem communities world-wide.
A new study by Dr. Yitzhak Reiter conducted for the Jerusalem Institute for
Israel Studies reports that Moslems now claim that there never were two
Temples on the Mountain and their "so-called existence" is no more than lies

fabricated by Jews. The Arabs now claim to have ruled Jerusalem for
thousands of years before us. An Egyptian archeologist recently wrote that
"the legend of the false Temples (Jewish) is the greatest criminal historic
forgery of all." It is now common practice and absolutely routine when
writing about the Temples to append the word "alleged." We who live in a
world of Holocaust denial should have no difficulty realizing that many
people out in the world will buy this Arab "big lie." Jews have always been
the victims of the "big lie" syndrome. The first Rashi in Chumash already
predicted long ago that we would be accused of theft — of having stolen the
lands of the seven nations.
Arthur Cohn writes in the Jerusalem Post June 1, 2004, "What an irony:
No other people except the Jews had ever made Jerusalem its capital despite
its conquest by many imperial powers, but now the facts are denied and
history is rewritten." He further writes that by denying the historical and
religious bond between the Jewish people and its land the Arabs portray the
Jewish settlement enterprise throughout Israel as theft. This includes even
those lands on which Jews have lived for generations and those acquired at
great cost and sacrifice.
By ascending the mountain we can reassert our historic and religious
claim to all of Eretz Yisrael. To remain silent in the face of the onslaught of
falsehood casts us in the role of passive collaborators. "Shtikah k'hodaah —
silence is acquiescence," says the Talmud. Would we remain silent if
ownership over our personal property would be brought into question?
I fear the judgment of generations to come as I do the judgment of
generations back into history all the way to Avrohom Avinu.
Conclusion
We live in a volatile and rapidly changing part of the world where what
is true one day may not be so the next day. There is now a window of
opportunity that permits us to visit Har HaBayit, and we should take
advantage of it.
In the Neilah prayer on Yom Kippur we say "Ezkeroh" — "I shall
remember, O, G-d, and I shall moan when I see every city built on its hilltop,
while the city of G-d is degraded to the nethermost depth. But despite all this
we are G-d's and our eyes look to G-d." Indeed a very moving prayer
resounding with tragedy. Throughout history the degradation of
Yerushalayim came from gentile sources. They defiled, desecrated, and
destroyed the city. I fear that if we don't grasp the moment to regain what is
ours, "the place that HaShem has chosen," we may very well contribute,
albeit indirectly, to the degradation of the city.
The Midrash says that as the destruction of the Beit HaMikdosh grew
imminent HaShem cried out "My sons, where are you, My Kohanim, where
are you, those who love Me, where are you…" and HaShem instructed
Yirmiyahu, "Go and call Abraham, Isaac, Jacob, and Moshe from their
graves for they know how to cry." Immediately Yirmiyahu went to the
Maarat HaMachpela and said to the Patriarchs, "Stand up because the time
has arrived that you are requested in the presence of HaShem." They said to
him, "Why?" Yirmiyahu replied, "I don't know." The Midrash concludes by
saying that Yirmiyahu did not tell them of the impending Churban, for fear
that they would say to him, "In your days this has happened to our children."
The judgment of history is not far off in the future. It is now. All the
generations that succeeded us are watching what action we will take at this
crucial juncture in Jewish history. If Yirmiyahu was frightened of what the
Avos would say, how much more so must we consider carefully the
significance of the step we should take.
It was only recently revealed in a lecture at Princeton University given by
Professor Matti Shenberg, advisor to Israeli intelligence in March, 2002, that
the Camp David negotiations of the summer of 2000 between Arafat and
Barak "failed" because of the Har HaBayit and not because of the "right of
return," which, in fact, was hardly discussed. Arafat demanded full
sovereignty over the Mountain and Barak knew that he could not deliver.
That is, of course, not a failure but a victory. Yerushalayim and large parts
of Eretz Yisrael were saved because of Har HaBayit. To me this proves that
while we feel helpless and frustrated with our inability to impact on events
and policies, it does seem quite clear that a dramatic rise in visitors to Har
HaBayit may tip the scales in our favor politically and spiritually. It is a
Mitzvah to enforce our claim and demonstrate clearly our uninterrupted
connection to the Mountain.
We look forward to the day soon when the prophecy of Isaiah will be
fulfilled. It will happen in the end of days: The Mountain of the Temple of
HaShem will be firmly established as the head of the mountains, and it will
be exalted above the hills, and all the nations will stream to it. Many peoples
will go and say, "Come, let us go up to the Mountain of HaShem, to the
Temple of the G-d of Jacob, and He will teach us of His ways and we will
walk in His paths." For from Zion will the Torah come forth, and the word
of HaShem from Jerusalem. (Isaiah II, 3)
The writer is the Rav of Kehilat Zichron Yoseph / Young Israel of Har Nof
and the Director of the Jerusalem College for Adults at the OU’s Israel
Centre.
(Young Israel Viewpoint Fall 2004)

The Mythical Martyr By Stephane Juffa
The first thing that comes up when you google Mohammed al-Durra's name
is a poem written by Sheikh Mohammed of the United Arab Emirates called
"To the soul of the child martyr." It gives an idea of the mythical proportions
that the young boy has assumed in the Middle East. The images of Mohammed
al-Durra hiding from Israeli fire behind his father's back in the early days of the
second intifada, only to be struck down by enemy bullets, shocked the whole
world. For many Arabs and Muslims, the boy became the symbol of Palestinian
suffering under Israeli occupation.
On the Palestinian Authority's TV channel, as well as in Palestinian school
books, his example is used to encourage other children to emulate his spirit of
sacrifice. Even in the West, the pictures that won so many journalism prizes
have become the most recognizable symbol of Israeli aggression. When Ehud
Barak, then Israel's prime minister, visited Paris in the same year, French
President Jacques Chirac wryly scolded him. "Killing children is no policy."
And yet, it was nothing but a hoax. For those readers who recognize the
famous image reproduced here, it might be difficult to believe that the scene
was actually staged. I will elaborate later how it has been proven that Israeli
soldiers could not have killed the boy. Some might ask why it still matters.
Haven't too many innocent people on both sides died since then, and is it not
time to look ahead now?
Well, it matters for exactly those same reasons. Mohammed al-Durra
became more than just the poster boy of the intifada. According to the Mitchell
report, drafted in May 2001 by a joint U.S.-European committee, this story was
one of the events that sparked the intifada. For peace we need reconciliation
and for reconciliation we need the truth. But French state-owned TV channel
France 2, which produced and distributed the damning footage, refuses to
release the facts.
The story began on Sept. 30, 2000, two months after Yasser Arafat walked
out of the Camp David peace talks. The place was Netzarim junction in Gaza,
where Israeli soldiers were posted to protect a nearby settlement. Palestinian
rioters were throwing stones and Molotov cocktails at the Israelis while gunmen
were shooting at them from amidst the crowd. It was during this fighting that
the boy allegedly died.
Claiming they didn't want to make money on an innocent child's death,
France 2 distributed the dramatic coverage free of charge to the global media.
The Israeli army hastily issued a statement saying that the boy may have
accidentally been killed in Israeli cross-fire. Only later, maybe too late, did the
army authorize a full investigation.
It entrusted this mission to civilian physicist Nahum Shahaf, who
scientifically proved that -- given the angle of the Israeli position vis-à-vis
Mohammed al-Durra -- the soldiers could not have possibly killed the boy. Mr.
Shahaf then uncovered an incredible plot: He demonstrated that since the shots
must have come from directly behind or next to the cameraman, the whole
scene of the supposed infanticide must have been staged -- and that the boy
seen in the film was not killed at all. Going through the film in slow motion, he
could even see the cameraman's finger making a "take two" sign, used by
professionals to signal the repeat of a scene.
Three years ago I interviewed Mr. Shahaf, and after viewing all his evidence
I realized that this might be one of the greatest media manipulations the world
has ever seen. We started our own investigations and wrote over 150 articles on
the issue, concluding that the French report is, beyond any reasonable doubt,
pure fiction.
We can't cite all the evidence that we were able to uncover on top of Mr.
Shahaf's findings. But to give just one example: We have the testimonies of Dr.
Joumaa Saka and Dr. Muhamad El-Tawil, two Palestinian doctors of the Gaza
Shifa hospital who said Mohammed's lifeless body was brought to them before
1 p.m. The problem is that Charles Enderlin, the France 2 correspondent in
Jerusalem, claimed in the disputed report that the shooting started at 3 p.m.
How can someone be killed by bullets that were fired hours after he was
already dead? This is only one of the many questions that the French state TV
channel needs to answer.
In our battle with France 2, we have focused on the statements of the two
journalists who filed the report. In order to fully appreciate them, it is important
to realize that the pictures themselves do not actually provide any evidence for
the charges raised against Israel. No Israeli soldier, no weapon (Israeli or
otherwise), no strike, no wounds and no blood, not a drop, can be seen. That's
despite claims by official Palestinian sources that Mohammed was killed by
three high velocity bullets, and Jamal al-Durra -- the father -- wounded by nine.
What turned these images into a modern blood-libel against Israel was only
Mr. Enderlin's voice-over. Even though Mr. Enderlin was not in Gaza when the
alleged killing happened, he tells the viewers with great confidence that the
"shooting comes from the Israeli position. One more volley and the kid will be
dead."
Possibly in order to compensate for the lack of real evidence in their film,
the two authors of the report, Palestinian cameraman Talal Abu Rahma (who
works for France 2 and CNN) and Mr. Enderlin, a French-Israeli journalist,

provided supporting statements. Mr. Abu Rahma did so in October 2000 in
a written testimony -- under oath – in the office and presence of attorney Raji
Surani in Gaza. (The statement can be found on the Web site of the
Palestinian Center for Human Rights: www.pchrgaza.org/special/tv2.htm1.)
Mr. Abu Rahma describes in great detail the alleged killing of the boy by
Israeli soldiers. The words that particularly caught our attention were the
following: "I spent about 27 minutes photographing the incident which took
place for 45 minutes."
The importance of this sentence is twofold: First, Mr. Abu Rahma said he
has 27 minutes of footage while France 2 had previously only shown about
55 seconds of film and later released about three minutes and 26 seconds of
material to the Israeli army. This is of enormous significance as the
additional material could help shed more light on this story. One of the most
bizarre aspects of this affair is that among the hundreds of people present at
the scene, including dozens of other cameramen, only Talal Abu Rahma
claimed to have actually witnessed the alleged killing of the boy and
managed to catch it on film.
Second, Mr. Abu Rahma gravely raised the charges when he said the
incident lasted for three-quarters of an hour. Before his statement, it could
have been argued that the boy might have been unfortunately caught in
cross-fire. But for 15 Israeli servicemen to single out a harmless small boy
and fire at him for 45 long minutes -- that's a war crime.
Mr. Enderlin added his own colorful detail, saying the 27 minutes of
rushes contain pictures of the child's agony that are too graphic to be shown
to the world. "I cut the child's death throes. It was too unbearable. The story
was told, the news delivered. It would not have added anything more," he
told the French monthly Telerama in October 2000.
For years we have pleaded with France 2 to let us view the additional
pictures. We are senior pressmen living in a troubled area, certain we could
endure the "unbearable" pictures. We sent numerous registered letters, made
phone calls and repeatedly suggested to compare our findings with the
France 2 report. But to no avail. France 2 would not let us see its footage.
The French TV channel's obstructionism and our own investigation led
us to the conclusion that the additional footage did not exist. We were so
certain that we even published several articles to this effect. However, it took
until Oct. 22 of this year before France 2 finally caved in. Following massive
political pressure, the state-owned channel was forced to invite Luc
Rosenzweig, a former chief editor of Le Monde and one of our contributors,
to view the ominous rushes. On that Friday, Mr. Rosenzweig, together with
Denis Jeambar, editor-in-chief of L'Express, and Daniel Leconte, a former
France 2 reporter, was admitted into the office of Arlette Chabot, the head
of France 2's news department. Our friend delivered the sentence we had
rehearsed so many times: "I came to watch the 27 minutes of the incident
mentioned in Mr. Abu Rahma's statement under oath."
A legal clerk for France 2 told Mr. Rosenzweig and his colleagues that
they "will be disappointed." "Didn't you know ?" added Didier Epelbaum, an
adviser to the president of France Télévision (the department presiding over
all French state-operated TV networks) "that Talal has retracted his
testimony?"
No, they did not know. How could they since neither the French channel
nor the Palestinian cameraman ever made that public? It is incredible how
France 2 so nonchalantly admitted that their star witness, well, their only
witness to the alleged killing, retracted his accusations. Without this
testimony there is no story, and yet the channel refuses to make any of this
public.
The 27 minutes of footage that the three journalists were finally allowed
to see didn't contain a single new relevant scene, except for one that showed
the child in a different death position from the one shown before. So the
child moved after he was presumably dead? The unbearable images of the
child's death that Mr. Enderlin rhapsodized about? A mirage, a total
invention, worthy of Scheherazade, the storyteller of "The Arabian Nights."
So I keep asking France 2 three questions:
! How is it possible that, after having been caught giving false testimonies,
Messrs. Abu Rahma and Enderlin are not only still working for the public
TV channel but are still covering, often together, the Israeli-Arab conflict?
! How is it possible that France 2 has not yet informed the public of the
significant new developments in the Mohammed al-Durra case? This would
be standard behavior for any responsible media organization. By refusing to
do so, France 2 is violating even its own ethical code.
! And most importantly, how is it possible that France 2 still stands by this
story even though it knows it was filmed by someone who gave a false
testimony and who, by retracting this testimony, effectively eliminated the
whole basis of the report? For four years, France 2 has been holding the "27minute footage," pretending it contained crucial evidence, knowing full well
though that both of their journalists simply lied. France 2 must be held
responsible for this manipulation, first for issuing this fabrication and then
for not coming clean. (The Wall Street Journal Nov 26)
The writer is editor in chief of the Israeli-based Metula News Agency.

